ISABELLA OF SPAIN

XIX

CENSURE OF THE SPANISH INQUISITION BY POPE

SIXTUS IV ‑- ITS REFORM BY TORQUEMADA

POPE SIXTUS IV, like Saint Peter, was a fisherman and the son of a fisherman who arose from obscurity to eminence through merit. On account of his nepotism and his connec​tion with the Spanish Inquisition, he has been represented by historians following the seventeenth‑century English tradition as cruel, unprincipled, tyrannical, avaricious ‑- a composite of all unchristian traits. To find out how much truth there may be in this picture, we must discard all the partial, distorted and falsified summaries of his correspondence with Queen Isabel, and go back to the original texts.1 They are exceedingly difficult to read, for a single sentence, though perfectly constructed, will run on some​times for two whole pages of supple and beautifully cadenced Renaissance Latin. But out of these firsthand records, if one takes the trouble to translate them, emerges a very definite personality.

The first important disagreement between this Pope and Queen Isabel ‑- and for this our principal authority must be the chronicle of her secretary Pulgar ‑- occurred early in 1482, when Sixtus decided to bestow the vacant see of Cuenca upon his nephew, Raffaello Sansoni, Cardinal of San Giorgio. Queen Isabel had already planned to ask for the appointment of her own chaplain, Alonso de Burgos. She wrote to the Pope, reminding him that in the past Rome had allowed the kings of Castile to make ecclesiastical 
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appointments as a special privilege, "considering that with great cost of their blood as Christian princes they had won back the land from the Moors;"2 furthermore, as some of the benefices included fortified places of strategic impor​tance on the Moorish frontier, it was necessary to commit them to trustworthy men familiar with the situation.3
Sixtus replied, according to Pulgar, that in making appointments to spiritual offices he was not bound to consider the wishes of any prince on earth, except as he might deem it advisable for the service of God and the welfare of the Church .4
Isabel's ambassador hastened to assure the Pope that she did not wish to set any limit to his authority; "but it would be a reasonable thing to consider the arguments previously alleged."5
Sixtus declined to change his decision. Fernando and Isabel then commanded all their subjects at Rome to leave the city, under pain of having their property in Spain con​fiscated by the State, and threatened to call a general council of all the princes of Christendom "on this and other matters." The Spaniards at Rome obeyed the injunction.6
Sixtus was not anxious to have a general council, for there was always the possibility that it might end in another schism. Therefore he commissioned a layman, Domingo Centurion, to visit the court at Medina del Campo and attempt to reach an understanding. The King and Queen replied to this envoy, however, "that the Pope had dealt with them more unjustly than with any Catholic prince, and they would seek what remedies they could and ought,"7 and ordered him to leave the country, though they were careful to add that any messenger of the Sovereign Pontiff naturally would receive safe‑conduct and immunity. But Domingo Centurion, instead of retiring from the field, wrote a conciliatory reply that "somewhat tempered the indig​nation of their majesties."8
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Meanwhile he found a powerful intercessor in Cardinal Mendoza, who begged Fernando and Isabel, for the sake of the unity of Christendom, to make peace with the Pope. The Cardinal also wrote to the Holy Father, explaining the peculiar situation in Spain with such good effect that Sixtus consented to revoke the appointment of Sansoni to the see of Cuenca, and to recognize Isabel's candidate.9
The Queen henceforth nominated all bishops appointed in her realms, and it is generally agreed that she named "learned men of good lives, and preachers of good doctrines, whose lives were an example to others,"10 and often forced bishoprics on men so humble and unselfish that they pre​ferred to remain in monasteries. But from the Catholic standpoint, whatever the political exigencies of Spain may have been, the Pope was right and Isabel was wrong in this controversy. The privilege she demanded had often been abused by other rulers, to the great detriment of the Church; and Sixtus was contending for the principle for which Saint Gregory VII had toiled and Saint Thomas of Canterbury had died, the principle now universally accepted in the Catholic Church. It was unfortunate that nepotism was involved in his invocation of it.

A controversy of far greater moment commenced in the same year, 1482, with the Pope's bull of January 29 threaten​ing to remove the Inquisitors unless the King and Queen insisted upon their following the canon law. The King and Queen, through their ambassador at Rome, probably explained the abuses of Morillo and San Martin to the Pope by representing that the cases of heresy were so nume​rous that no two men could possibly give adequate attention to all; for on February 11, 1482, Sixtus appointed eight Inquisitors for Castile and Leon, saying that they had been recommended to him by the sovereigns "for their purity of life, love and zeal for religion, gentleness of manners, extensive learning and other virtues."11 The seventh man
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he named was Thomas de Turrecremata, baccalaureus ‑- Tomás de Torquemada, prior of the Dominican convent of Santa Cruz at Segovia.

It would seem that some at least of the newly appointed -- ​including Torquemada, for we know that he refused a bishopric ‑- were by no means eager to assume the arduous and perilous labours of an Inquisitor, for the Pope deemed it necessary to command them, "for the remission of their sins and the love of God," to lay aside all fear and accept the office "in a spirit of fortitude" because of the expediency of the affair "and in hope of eternal reward . . . that the inner root of this perversity may be torn up through your care and solicitude, and the vineyards of the Lord, after the little foxes have been driven off, may bear abundant fruit"12 ‑- referring to a verse in the Canticle of Canticles, "Catch us the little foxes that destroy the vines; for our vineyard hath flourished."13
Sixtus again mentioned the complaints he had had of Morillo and San Martin, and repeated with emphasis that the letters authorizing their appointment contained much that was contrary to the opinions of the Church fathers and the common observance of the Church, because the situation had been "confusedly" explained to him by the Spanish ambassador. The Inquisitors had proceeded indiscreetly and unjustly in Seville, he said, and in disregard of proper legal procedure. He commanded the eight new Inquisitors to proceed "prudently and carefully," within the rules prescribed by the canons.

A sharp change of policy is observable in this document. Previously Sixtus had allowed Fernando and Isabel to appoint the Inquisitors. Now, although he accepted their nominations, he made the appointments himself, and re​served to himself or his successors the right to revoke them. His distrust of Caesar becomes increasingly apparent.

Two months later, April 17, 1482, he permitted Fernando
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to extend the Inquisition to Aragon; but in October he suspended the permission, no doubt on receipt of new and more forceful complaints from the Conversos flocking to Rome, and perhaps as a rebuke to the impatience of the King. For on May 13, while the Court was at Córdoba, Fernando had written His Holiness a vigorous letter, protesting against the letters of pardon that Sixtus continued to give the fugitives in Rome. Some of the New Christians returned to Spain with their letters, only to find their estates confiscated and their lives in danger. Fernando asked the Pope to revoke the concessions made, saying they had been obtained by "the importunate and astute persuasions" of the Conversos, and that he did not intend to honour them; but he signed himself, "Your Holiness's very humble and devoted son, who kisses your holy feet and hands, the King of Castile and Aragon."14
In September of the same year Queen Isabel wrote to the Pope independently of Fernando, and later, probably in December, sent an autograph letter, assuring Sixtus of her filial obedience and devotion, protesting that the Conversos in Rome, with their usual duplicity, had deceived him about their "conversions" and the situation in Spain generally, and suggesting that a remedy for existing abuses be sought in the creating of a Court of Appeals, not at Rome but in Spain, where the judges would be familiar with the peculiar local conditions. The text of her communication has not been found, but its tenor is clear from the reply of Pope Sixtus, dated February 23, 1483, to "your letter written by your own hand." Cardinal Borgia, the Vice‑Chancellor, had read the Queen's letter to him some while before, he said, but ill health had prevented his making an earlier reply. After approving of her nomination of Cardinal Mendoza to the see of Toledo to succeed Carrillo, he continued:

"Your letter is full of your piety and singular devotion to
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God. We rejoice exceedingly, daughter very dear to our heart, that so much care and diligence are employed by Your Highness in those matters so eagerly desired by us" -- ​evidently, from the context, justice and mercy. Yet the Pope assured the Queen that he was not wholly lacking in sympathy for her attitude toward the Judaizers in Spain, and had not been deceived by them. "We have always striven to apply suitable remedies for the wretched folly of those people, as for a pernicious disease," he wrote, and a little later he referred to them as a "treacherous and wicked kind of men." He approved of the Inquisition as such, and even in its extension, provided the Inquisitors did not act cruelly and against the provisions of canon law.

Evidently Isabel had written that she had made every effort to follow the Pope's wishes, for he replied, "It is most gratifying to us that you should conform to our desire, in punishing the offences against the Divine Majesty with such care and devotion. Indeed, very dear daughter, we know that your person is distinguished by many, royal virtues, through the divine munificence, but we have commended none more than your devotion to God and your enduring love for the orthodox faith."

Though she seemed to fear he might believe that in punishing "those faithless men who, pretending to the name of Christians, blaspheme and crucify Christ with Judaical treachery," she was actuated "more by ambition and by greed for temporal goods than by zeal for the faith and for Catholic truth, or by the fear of God," the Pope added, "be assured that we have had no such suspicion.15 For if there are not lacking those who, to cover up their own crimes, indulge in much whispering, yet nothing from that source can persuade us of any evil on your part, or that of our very dear son, above‑mentioned, your illustrious con​sort. Your sincerity and devotion to God are known to us. We do not believe every spirit. If we lend our ears to the
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complaints of others, we do not necessarily lend our mind."16

The Pope promised to discuss with the Cardinals the Queen's petition for a Court of Appeal in Spain; "and according to their advice, so far as we may be able before God, we shall endeavour to grant your will. Meanwhile, very dear daughter, be of good spirit, and, cease not. to pursue this pious work, so pleasing to God and to us, with your usual devotion and diligence; and be assured that nothing will be denied to Your Highness that can honour​ably be granted by us."

The Pope made it clear, however, that while he did not blame the King and Queen personally for the abuses at Seville, he was far from being convinced that all the com​plaints of the New Christians were groundless or hypocri​tical. "Since we behold, not without wonder, that which proceeds, not from your intention or that of our previously mentioned beloved son, but from your officials, who, having put aside the fear of God, do not shrink from laying the scythe to an unseemly harvest, from breaking our provi​sions and the apostolic mandates . . . without being hindered or retarded, as is obvious, by any regard for censures‑this, since it is offensive to us, and foreign to your custom and station, and the respect due to us and to the apostolic chair and your own equity, we have caused to be written to Your Serenity. Therefore we urge and require that you carefully avoid censures of this kind, to be feared by any of the faithful whomsoever, nor suffer so evident an injury to be inflicted upon us and upon this Holy See; and in this manner let it be carefully provided that the liberty and apostolic right which your illustrious progenitors, to their great glory, were zealous to defend and increase, may not appear to be wronged or diminished in the time of Your Highness. For thus the Lord, in whose power are kings themselves, will direct your desire, the favour of the Apostolic See aiding you;
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He will cause your posterity and your affairs to flourish; and all things will happen to Your Highness, walking in the right way, according to your wish."

With these solemn words the Pope concluded. He dis​cussed the matter with the Cardinals, and in consequence decided to try the expedient suggested by the Queen. On May 25, 1483, he issued a bull saying that "although it is the sole and peculiar right of the Roman See, over which we preside, not by our own merits but by the Lord's disposing, to receive the complaints and appeals of all that are heavily oppressed, and take them to the bosom of our mercy," yet in the present instance he was willing to appoint as judge for Castile and Leon, the learned Inigo Manrique, Arch​bishop of Seville, with authority to receive all appeals, including those pending in the Roman Curia, and to extend protection to those deserving it.

Sixtus did not allow Fernando and Isabel to appoint Man​rique, but named him directly, and notified him personally of the appointment in a brief despatched the same day, bidding the Archbishop accept the burden of the office. It would be grievous and laborious, said Sixtus, but his merit would be all the greater in the eyes of God and of the Holy See.

On the same day the Pope removed from office Christo​pher de Galves, Inquisitor in Valencia, who, he said, had acted impiously and imprudently. The Pope notified both the sovereigns and Manrique of his decision, and asked the Archbishop to co‑operate with the Crown in seeing to it that the harsh activities of Galves ceased immediately.

The new Court of Appeals was not successful, possibly on account of the age of the Archbishop and the magnitude of his task, possibly on account of the interference of King Fernando. Fugitive Conversos from Seville continued to arrive in Rome, asking the protection of the Pope and asserting that the Court of Appeals was so severe that they dared not appeal to it.
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Although Sixtus received them with great kindness, his health was now failing and he was beset with many vexing problems. In 1482 his nephew Girolamo Riario had joined the Venetians in their war against Ferrara and Naples, and Papal troops under Roberto Malatesta had defeated the Neapolitans near Nettuna. The Pope made peace, to prevent Venice from growing too powerful for the future security of Italy. In retaliation, the angry Venetians threa​tened in 1483 to bring the Turks back into Italy. Their ambassador left Rome in February, 1483. Sixtus proclaimed an interdict against Venice, and Louis XI expelled the Venetian ambassadors from Paris. The Venetians then threatened to call a general council to depose Sixtus. He replied that he was willing to have a general council, provided it was held in the Lateran at Rome.

All this while the Pope had kept an anxious eye on the progress of the new Court of Appeals at Seville. Morillo was probably removed from office, for when an assembly of the Inquisition was held in 1483, that domineering official had disappeared. And on August 2, 1483, the Pope issued a pronouncement of historic importance, which definitely put an end to the uncanonical or abnormal inquisition. In a bull ten pages long, addressed not to the sovereigns but "ad futuram rei memoriam," he reviewed the Spanish Inquisi​tion at some length, summarized his previous bulls, as a matter of record, and recalled the reasons why he had appointed Manrique. He professed himself entirely dis​pleased with the experiment. Cases before the Archbishop or his deputies had been subject to long and unfair delays, on the pretext that the Archbishop himself would give attention to them, but the royal officers had shown contempt for his authority. In future, said the Pope, "we wish that the said Archbishop shall proceed not by himself only, but through, the official jurisdiction of his ordinaries, with the said Inquisitors," in expediting appeals. Complaints from
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Seville indicated that the rigour of the Inquisitors "exceeded the moderation of law." The accused were denied safe access to the Court of Appeals, and many Conversos of both sexes who had Papal letters of pardon were afraid to present them, since they heard that their effigies had been burned by the secular officials.

After conferring with the most learned of the Cardinals, the Pope decided to have all such cases reopened, heard, and determined with justice and expedition. "And meanwhile, because the shame of public correction has led the erring ones into such a wretched state of despair that they choose rather to die with their sin than to live in disgrace, we have resolved that such persons must be relieved, and the sheep who are lost must be led through the clemency of the Apostolic See to the fold of the true Shepherd, Our Lord Jesus Christ." Therefore he commanded that complete freedom of appeal be guaranteed all persons, and that all penitents, whether heretics or Judaizers, be received, absolved and admitted to penance secretly and circum​spectly. Even those pronounced heretics or burned in effigy or otherwise punished must be allowed the full liberty of appeal, and when absolved and penanced must be com​pletely reinstated and unmolested in any way. Conversos whose appeals were pending in the Roman Curia must not be prosecuted under any pretext. "They must be treated and considered as true Catholics."

Anticipating the lines that Shakespeare17 put into the mouth of Portia a century later, Sixtus concluded:

"Although human nature is surpassed in all things by the divine nature, it is mercy alone that makes us like to God, in so far as human nature itself is capable . . . and therefore we ask and exhort the said King and Queen in the heart of our Lord Jesus Christ, that imitating Him, whose way is always to pity and to spare, they should wish to spare their citizens of Seville and the natives of that diocese who recognize their

345

error and implore mercy, so that if henceforth they (the penitents) wish to live, as they promise, according to the true and orthodox faith, they may obtain indulgence from their majesties just as they receive it from God . . . and that they may remain, abide, live and pass safely and securely, night and day, with their goods and their families, as freely as they could before they were summoned on account of the crimes of heresy and apostasy." Any who oppose the Pope's desires are threatened with the indignation of God and the most severe censures and penalties of the Church.18
Eleven days later, August 13, 1483, Sixtus dispatched a brief suspending the operation of the bull of August 2, explaining that some to whom he had shown it had raised new objections which he wished to consider more fully. Historians have dealt most unjustly with Sixtus on this score, without giving any English versions by which the reader might form his own opinion of what the Pope actually said. Lea ridicules the claim that "the Papacy sought to mitigate the severity of the Spanish Inquisition," but passes over in silence all the fervent and obviously sincere utterances of Sixtus and other Popes that prove his statement false. Llorente makes the error of saying that Sixtus "re​voked" the bull of August 2 ‑- as if a suspension with the intent to reconsider and perhaps amend were equivalent to revocation. The Jewish historian Graetz, whose prejudiced work has poisoned the whole Jewish world, informs us that Sixtus "recalled the bull," saying "that it had been issued with too great haste." Bergenroth states that Sixtus sus​pended his bull the following day, as if he had whimsically changed his mind overnight! The more popular Sabatini informs his wide public that "the brief" (sic) of August 2 "does not appear to have been even dispatched." Yet it was dispatched, for we know that it was received by the bishop of Évora in Portugal and published by him on
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January 7, 1484 ‑- five months after its temporary suspension on August 13 ‑- a strong indication that after due consideration Sixtus permitted his first text to stand;19 and the Bishop later cited this bull of August 2 in censuring the Inquisitors of his diocese for their severity. Since Lea and Sabatini, at least, had access to the documents published by the Royal Academy of History of Madrid in 1889 ‑- they men​tion them ‑- their misrepresentation of Sixtus cannot be attributed to ignorance alone. After all the efforts that have been made to paint this Pope as black as possible, the fact remains on record that Sixtus, after his merciful plea of August 2, continued receiving appeals and granting letters of indulgence, in the spirit of his bull of that date. It is on record, too, that the succeeding Popes Innocent VIII and Alexander VI both insisted upon the observance of the merciful principles laid down by Sixtus in that document. But the argument is clinched in a still more emphatic way, as will appear later, by no less a personage than Torque​mada himself.

The controversy between the Holy See and the Spanish crown had now reached what appeared to be an acute stage. Sixtus felt that he had taken the only position possible for the head of the Church with the information before him. But Isabel and Fernando still believed that the Pope did not fully understand the gravity of the Jewish problem in Spain, and that his policy, if carried out, would throw the Inquisi​tion ultimately into the hands of the Spanish Bishops, so many of whom were of Jewish descent that, granting their faith to be sound, their natural sympathies would be fatal in the end to the Holy Office. This, in fact, was exactly what had happened in the past, and Sixtus himself had recognized the difficulty to the extent of requesting, early in 1483, that bishops and ordinaries of Jewish descent refrain from any participation in the Inquisition.

The upshot of all this was a compromise. Queen Isabel
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probably pleaded that the abuses could be eliminated by a complete reorganization of the Holy Office under a res​ponsible head, and at the suggestion of the invaluable Cardinal Mendoza she recommended to the Pope Fray Tomás de Torquemada, Prior of the Dominican convent of Santa Cruz at Segovia, whose qualifications had been amply demonstrated during the year and a half since his appointment as one of the eight. In October, 1483, Sixtus appointed this man Inquisitor General for Castile and Leon, and a few days later added Aragon, Catalonia and Valencia to his jurisdiction. By virtue of his office, the Prior became a member of "Our Council" and confessor to their Majesties.

Few men in history have been more cruelly caricatured by ignorance and malice than this self‑effacing man of prayer who had vast and terrifying powers thrust upon him against his wish. A search of contemporary sources discloses no facts to support the monstrous legend that sectarian and ration​alistic prejudice has built up about his memory. The genesis of the legend is not difficult to trace. Propagandists eager to discredit Spain and the Church began by judging the Inquisition on partial or false evidence, by the standards of another age, and pronounced it wholly evil. From that point they reasoned that any man involved in it must have been wicked. The Inquisitor General must therefore have been a Nero of iniquity. A similar reasoning in the year 2300 ‑- assuming for the sake of argument that, say, capital punishment should be abolished before that date ‑- could brand as bloodthirsty scoundrels and hypocrites all the judges who have pronounced sentence of death during our age. Thus our historians have dealt with Torquemada. But when one follows the legend back to the fifteenth cen​tury, it gradually dissolves, leaving a picture of a pleasant, kindly, industrious, able and modest man whose chief ambition in life was to imitate Jesus Christ.

348

The modern man who gasps incredulously at this essen​tial and incontrovertible conception has probably fallen into the common but very unhistorical fallacy that sees only one side, the merciful side, of the complex character of the Redeemer. But to Torquemada the Christ was not some remote character in history, but an ever‑present and living God. He held that mystical concept of the Crucifixion which is at least as old as Saint Augustine and as modern as a certain striking sonnet by E. A. Robinson: that the Passion of Christ was perpetuated as long as there were ambitious Caesars, fickle rabbles, Caiaphases and Annases, denying Peters and betraying Judases in the world.

During the long years in his bare cell at Segovia the Dominican friar had meditated on this idea; and though the Christ to whom he prayed daily was merciful above all things, He was not only the pardoner of the woman taken in adultery, not only the preacher of the Sermon on the Mount, not only the healer and the divine consoler, but He also it was who foretold the terrible destruction of Jerusalem and the punishment of the Jews for rejecting Him; who said that it would be better not to be born than to give scandal to a child; who spoke of an actual Hell and a day of judgment; who scourged the moneychangers out of the Temple on that first memorable Palm Sunday when He solemnly reminded the Jews of the prophecy that the stone rejected by the builders would become the head of the corner, and concluded with this startling prediction: "Therefore I say to you, that the kingdom of God shall be taken from you, and shall be given to a nation yielding the fruits thereof. And whosoever shall fall on this stone shall be broken; but on whom​soever it shall fall, it shall grind him to powder."

Fray Tomás, like Queen Isabel, like all devout Catholics, had often pondered on such words as these, set down by one of the first Jewish Christians; and he had read in the same chronicle that five days afterward the Jewish multitude, de‑
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ceived by their leaders, had cried, "His blood be upon us and upon our children." And looking beyond his monastery walls, the friar had beheld for many years the rocky city of Segovia, where Don Juan Árias de Ávila had had the seventeen Jews executed in 1468 for the murder of a Christian boy on Good Friday, where the unscrupulous Pacheco had incited the massacre of 1474, and where every day the powerful Jews and Conversos continued to reject the Crucified, openly mocked and blasphemed Him, and by their exploita​tion of Church and State strove to bring His work to nought. That some strong hand should intervene to prevent the total wreckage of the Christian culture by its most deter​mined enemies seemed to him only reasonable and just. This was perhaps the dominant idea in the man's mind; and it is particularly important to notice it, since it was also the key to the psychology of Queen Isabel, who is chiefly responsible for making him an historical character.

Whether Torquemada himself had Jewish blood in his veins has been disputed. Pulgar, himself a New Christian, said that he had. Zurita denies this, saying that he was "a person of holy life, and of clean and noble lineage."20 He was a nephew of the illustrious Cardinal Torquemada, and was born in Valladolid in 1420. At the time of his appointment as Inquisitor General, therefore, he was sixty‑three years of age.

For twenty years he had been quietly presiding over an exemplary monastery and giving his monks the example of a selfless and studious life. Strict as he was with others, he was even more so with himself, for he never ate meat, he slept upon a bare plank, he wore no linen next to his skin. He was industrious and persistent. He was incorruptible by either bribes or flattery, and thus immune from one of the most telling weapons of the Jews and the crypto‑Jews. Nor could the violence to which they resorted when other means failed deter him from doing his duty as he saw it, for he was
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fearless. The spiteful paragraph that Lea devotes to his character mentions that he went about with a retinue of 250 armed familiars of the Holy Office and 50 horsemen, and that he was so fearful of assassination that he always kept on his desk the horn of the unicorn, supposed to have mysterious powers of discovering and neutralizing poisons. Thus is added the touch of superstition needed to complete the conventional lampoon of a medieval friar. But it is clear that Lea follows the vindictive Llorente in taking these details from Paramo. Contemporary evidence is lacking​ -- although it is probable enough, to be sure, that Queen Isabel insisted on the Prior's having an adequate guard to prevent his assassination.

The chroniclers of his time ‑- and they are frank enough in laying bare the weaknesses of great men ‑- unanimously pay tribute to his lofty character, his administrative efficiency, and the confidence he inspired in the King and Queen. Two Popes, Sixtus IV and Alexander VI, praised his zeal and his wisdom. Severe he was with those whom he believed guilty, that is undeniable. But it is not true that he enjoyed inflicting pain for the mere sake of persecuting; nor was he a fanatic, as Savonarola was. A fanatic is a man from whom some idea, true or false, has shut out part of reality. But Torquemada saw the world about him very clearly, and knew just what he was doing. And money meant so little to him that he spent all the great sums given him by the grateful King and Queen, out of the confiscations, on various charitable and religious works ‑- built the beautiful monas​tery of Saint Thomas Aquinas at Avila, enlarged that of Santa Cruz at Segovia, and erected some fine buildings in his native town of Torquemada.

The selection of Torquemada, as Lea admits, "justified the wisdom of the sovereigns."22 He commenced with calm energy to reform and reorganize the Holy Office. He discharged Inquisitors who were unjust or temperamentally

351

unfit, and named others in whom he had confidence. In general he made the procedure of the tribunal more lenient, and he seems to have striven in every way possible to avoid the mistakes and abuses of the earlier French Inquisitors. He forbade the Inquisitors and other persons attached to the Holy Office to receive presents, under pain of excommuni​cation, dismissal, restitution and a fine of double the gift -- ​and he was a man to enforce his regulations. He insisted upon clean and well‑ventilated prisons which were far better than those maintained by the civil authorities all over Europe. Every effort was made to safeguard the legal rights of the accused person; he was allowed counsel, and he could name his enemies, whose testimony, if they were among the witnesses, was then discarded. Torture was used, but sparingly, and only when other means failed to elicit a confession from one against whom there was strong evidence. Secret absolution was allowed where the crime had been secret.

To provide funds for the Moorish war, the Inquisition adopted some expedients that are offensive to all our notions of equity. If an accused person did not appear when summoned he could be condemned as a heretic, his effigy could be burned, his goods could be confiscated and his children thus not only disgraced but deprived of their heritage. A dead man, known to have died a heretic, could be exhumed and burned, and all his property confiscated, even if his children were orthodox, though they generally were not. Torquemada ruled, however, that if a man executed as a heretic had children under age, part of their father's property must be granted to them and their education entrusted to proper persons. Queen Isabel was particularly interested in this aspect of the matter, and in numerous cases provided for the children of the deceased.

If we remember that heresy was considered very much high treason, and that high treason was punished
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everywhere in Europe not only by the most cruel kind of death but by confiscation of the estates of the guilty, the attitude of the Spanish sovereigns and of the Holy Office seems moderate by contrast. Compare the notarial records of a trial in the Spanish Inquisition under Torquemada, for instance, with those of some of the treason trials in England under Henry VII, Henry VIII, or Queen Elizabeth ‑‑ con​sider, for instance, how Sir Edward Coke discredited the testimony of Sir Walter Raleigh, on trial for his life, on the ground that he was already guilty of the crime for which he was being tried! ‑- and the advantage is all on the side of the Inquisition.23
The royal correspondence concerning the affairs of the Holy Office appears to have been conducted chiefly by King Fernando. That he used the Inquisition as a source of revenue to finance the Moorish crusade can hardly be doubted. According to a memorial address to Charles V by the Licenciado Tristan de Leon in 1524, the enormous sum of 10,000,000 ducats was realized from the confiscations of condemned heretics during the period of the war. Yet Fernando seems to have been sincere in his efforts to repress harshness and delay on the part of Inquisitors, even when he lost money by interfering. His letters to them, urging leniency and justice, could not have been hypocritical, for they were meant to be confidential, and remained hidden for centuries. His scrupulous attention to the smallest appeals, even from obscure condemned persons in remote places, and his many orders revoking confiscations or grant​ing alms to the children of the accused, show a desire to be merciful and just that even Lea, no friend of the Holy Office, repeatedly acknowledges with praise.

Many of the victims of Torquemada would undoubtedly have been put to death by the criminal courts of the State, even if there had been no Inquisition. For he enlarged the scope of the tribunal to include numerous offences that
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were only "implicit" heresy. Thus the Inquisition punished bigamists, blasphemers, church robbers, priests who married women and deceived them as to their status, priests who seduced women and induced them not to confess the sin, usurers, employees of the Inquisition who violated female prisoners, mixers of love potions, pretended saints and mystics, and "all who speculated on the credulity of the public."24

If an institution is to be judged, as de Maistre insisted, not only by the evils it caused but by those it prevented, the verdict of history must be that in the long run the Spanish Inquisition proved to be a life‑saving organism, in the sense that it averted more deaths than it caused. Not only was Spain free from the terrible religious wars that cost hundreds of thousands of lives in the countries where Protestantism obtained a foothold, but she escaped almost completely the terrors of witchburning, which claimed 100,000 victims in Germany and 30,000 in Great Britain.25 When the witch​-hunting craze swept over Protestant Europe, Spain was not immune from that curious impulse to persecute; but the Inquisitors claimed jurisdiction over witchcraft and necromancy, and after an investigation they announced that the whole business was a delusion. A dabbler in the black art was whipped or penanced here and there, but few if any lives were lost.26

If Vacandard is right in estimating that about one‑tenth of the persons accused were executed in the early Inquisition against the Cathari, it would appear that Torquemada's courts were far more merciful. For during his whole regime more than 100,000 persons were placed on trial, but only one per cent. -- about 1,000 ‑- were put to death. In other words, Torquemada's Inquisition was only a tenth as deadly as the thirteenth‑century tribunal.

On taking office, the Prior of Santa Cruz proclaimed an edict of grace, during the term of which thousands of
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Judaizers confessed and were reconciled. After he formed a Suprema, or High Court, he organized four inferior tribu​nals at Seville, Córdoba, Jaen and Ciudad Real, and in 1484 he held a general synod of all Inquisitors at Seville, in the presence of the King and Queen, to impress upon all of them the need of fairness and uniformity. Several of the instructions issued by the assembly ‑- numbers 3, 8, 10, 23, and 24 ‑- plainly are intended to carry out the merciful requests made by Pope Sixtus in his bull of August 2, 1483​. And in December of the same year the Inquisitor General issued fourteen instructions that have somehow escaped the attention of most historians of the Inquisition, perhaps because Llorente omitted them. One paragraph in particular sheds illumination on two or three controversies of first importance. It proves beyond a doubt the falsity of Lea's contention that the Popes did not "attempt to mitigate the severity of the Spanish Inquisition." It indicates clearly that while Torquemada submitted to the supreme authority of the Holy See, he found as a Spanish judge that the merciful rulings of Pope Sixtus were something of a hindrance to him in his difficult task. It demonstrates that Sixtus not only allowed his bull of August 2, 1483 to stand, but in so doing created a precedent that Innocent VIII followed. It shows too, that while Isabel and Fernando went so far as to prepare an order forbidding the use of Papal letters of indulgence in Castile, they forbore to publish it pending an appeal to Innocent.

"Since in the time of Pope Sixtus IV of good memory," wrote Fray Tomás, "there emanated from the Roman court certain orders and bulls and excessive rules for penitence against equity to the detriment of the Inquisition and its ministers, Their Highnesses command that letters and provisions be read which together are general for all the realm, by which are prevented and can justly be prevented the execution of the said orders and bulls if any persons ask for them and
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desire to use them until the Pope may be consulted and informed of the truth by command of Their Highnesses; for it is not to be presumed that the intention of the Holy Father would be to cause any hindrance to the affairs of the holy Catholic faith; but the said provisions of Their Highnesses shall not be published until it is seen whether Pope Innocent VIII, newly elected, will concede certain bulls and mandates in place of those which have been sent from his court to the detriment of the Holy Inquisition."27
There could hardly be a more convincing testimony of the delicacy of Torquemada's position, his temptation and that of the sovereigns to sacrifice the interests of the Church to the royal supremacy, and the restraint the Popes exer​cised over the Holy Office and over the impatience and the pride of kings than this complaint of an Inquisitor General that the Roman Curia had issued excessively merciful rules "to the detriment of the Inquisition." The decision of Innocent was adverse, and both Torquemada and the sovereigns were compelled to accept it.

A month later Torquemada issued fourteen additional instructions, chiefly concerned, like the first, with carefully safeguarding the imposition of fines and confiscations, and preventing the negligence, corruption or excessive rigour of the Inquisitors. He commands them to send full informa​tion of all the affairs of the Holy Office either to "our lord the King, or to me." The confiscations, he says, are "to pay the costs of the war and of other pious works, and to pay the salaries of the Inquisitors and other ministers engaged in the Holy Inquisition." Accused persons who are sick or have some other good excuse when summoned before the Inquisition must be treated mercifully even if they appear after the expiration of the edict of grace. . .

When the King and the Queen went to Tarazona early in 1484 to preside at the Aragonian Cortes, they took Torquemada with them to make arrangements for the revival of the
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Inquisition there; and because the opposition was even greater than it had been at Seville, they first took the pre​caution of demanding from all the delegates a promise to accept the jurisdiction of the Holy Office. On the fourth of May, Torquemada appointed as Inquisitors for Aragon Fray Gaspar Juglar, a Dominican, and Maestre Pedro Arbues of Épila, a member of the Order of Canons Regular, attached to the metropolitan church at Saragossa.28 The Inquisitor General himself apparently arranged the first auto da fe, held in the Cathedral at Saragossa, and four persons were penanced and reconciled. There were no executions.29

The penitents were fined, however, and the New Chris​tians, who had been so secure in their wealth and power that they had openly attended the synagogues and mocked the Christian religion, saw clearly that the King and Queen counted on them for a large pecuniary harvest. They began to organize to prevent the threatened confisca​tions. Most of the political power of Saragossa and of all Aragon was theirs. The governor of Aragon was a Converso; so were most of the members of the Cortes, most of the judges, most of the lawyers. Aragon, in fact, was being ruled by a Jewish plutocracy operating through the crypto-​Jews who professed Christianity.

With such influence it was not difficult for them to orga​nize a formidable protest against the Inquisition on the ground that it was contrary to the fueros, or charters of liberties, to confiscate property for heresy, or to prosecute without giving the names of witnesses. This was calculated to appeal to the strong national pride and independence of the Aragonese. A great meeting of the four estates of the realm was held in protest, and two monks were sent to Córdoba, whither the sovereigns had returned, to ask them to suppress the Holy Office.30

When these protests failed to move Fernando and Isabel,
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the Jews had recourse to a weapon they had often found use​ful in Spain. They collected huge sums of money to bribe officials of the Court to influence the King and Queen. It appears that they even attempted to bribe the sovereigns themselves. "They offered large sums of money," says Zurita, "and (promised) on that account to perform a cer​tain designated service, if the confiscation were removed; and especially they endeavoured to induce the Queen, saying that she was the one who gave the more favour to the General Inquisition."31 But the Queen had made up her mind, and could be neither persuaded nor bribed.

It is strange that when bribery failed the Jews were not deterred by the unfortunate ending of the Susan conspiracy in Seville from a similar resort to violence. Perhaps their greater political authority persuaded them that they could defy the double Crown. A large group of Jewish mil​lionaires who outwardly professed Christianity held a meet​ing in the Mercado in the residence of Luis de Santángel, head of the numerous family of bankers, money‑lenders, lawyers and farmers of taxes, who were descended from the converted Rabbi Azarías Ginello. Among them, besides Santángel himself, were Sancho de Paternoy, Chief Trea​surer (Maestre Racional) of Aragon, who had a seat in the synagogue of Saragossa, though he pretended to be a Catholic; Juan Pedro Sanchez, brother of King Fernando's treasurer; Alfonso de la Caballeria, Vice‑Chancellor of Aragon; Pedro de Almazan, Mateo Ram, Juan de la Badia, and others ‑- all men of high influence. They decided to have the Inquisitors murdered, as a warning to the sovereigns. Don Blasco d'Alagon undertook to collect a fund of 10,000 reals to reward the assassins. Juan de la Badia assumed the direction of the affair, and hired several desperadoes.

The conspirators sent a letter to Gabriel Sanchez, King Fernando's treasurer for Aragon, who was then with the
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Court at Córdoba, telling him the whole plan. He replied, giving his approval, and predicting that the murder would end the Inquisition in Aragon.

The original plan was to kill Pedro Arbues de Épila, the Assessor Martin de la Raga, and the new Inquisitor Micer Pedro Frances ‑- for Juglar died soon after his appointment, poisoned, it was said, by some rosquillas (sweet cakes) given him by some crypto‑Jews.32 Gradually, however, the plans appear to have centred more and more about the person of Pedro Arbues.

All accounts agree that he was a holy and learned man of retiring disposition, who had accepted the office of Inqui​sitor at the royal command with the greatest reluctance, having no taste for authority and knowing how perilous the task would be. His activities so far had consisted largely in obtaining evidence of Judaizing. He was an eloquent prea​cher and had preached at the second auto, June 3, 1484. He is said also to have had the gift of prophecy.

Plans for his assassination were carefully developed for several months, during which, considering the large number of accomplices of both sexes, secrecy was preserved with remarkable success. Three times the cut‑throats assembled at various churches to waylay the Inquisitors, but each time the victims escaped. On one occasion they planned to throw the Assessor Martin de la Raga into the river, but he hap​pened to have two cavaliers with him.

On the night of September 14, 1485, the assassins sought Pedro Arbues at his lodgings, and later at the church, where he was accustomed to pray; but he eluded them. The follow​ing night they hid themselves in the church and waited for him in the darkness among the pillars.

At midnight a dim white figure came through the door of the cloister. It was the Inquisitor Arbues, and in one hand he held a short lance ‑- for he evidently knew of the design upon his lodgings ‑- and in the other a lantern. Walking to a
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spot below the pulpit on the epistle or right side of the altar, he laid his lantern and the lance beside a pillar, and kneeling down before the Blessed Sacrament was soon lost in prayer, saying the office of Matins. The assassins crept slowly along the dark aisles until they came to the flickering edge of the circle of light in the centre of which knelt Pedro Arbues in his white robe.

"There he is, give it to him!" whispered de la Badia to the French Jew, Vidau Durango.

Stealing up behind the priest from the choir, Durango leaped forward and stabbed him in the back of the neck. The other ruffians closed in, and Esperandeo ran the kneel​ing man twice through the body with a sword. Pedro Arbues cried out, "Praised be Jesus Christ, that I die for His holy faith!"33 and fell, while the assassins fled.

When the clergy of the Church came running in with lanterns, the wounded man repeated the same words, says Zurita, "and others in praise of Our Lady, whose hours he had been reciting."

Before dawn, the streets were crowded with angry men, crying, "To the fire with the Conversos!" and undoubtedly one of the periodic massacres would have ensued, if Don Alonso de Aragon, the Archbishop and King Fernando's natural son, had not mounted a horse and ridden among the mob, assuring the people that justice would be done.

Peter Arbues died in the middle of the following night. During the twenty hours since the assault he had spoken no word against his murderers, "but always glorified Our Lord till his soul left him." He was buried the following Satur​day34 in the Cathedral close to the spot where he had fallen. As he was laid in the sepulchre in the presence of a great throng, some of his blood which had fallen profusely on the flagstones and had dried there, suddenly liquefied and bubbled up; and to this fact, says Zurita, "Juan de Anchias and Antic de Bages and other notaries who were
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present testified with public acts." Lea suppresses the highly important fact that records were made by eye wit​nesses of considerable intelligence, and dismisses the miracle with a characteristic sneer.

From the day of his death Peter Arbues was venerated in Saragossa as a martyr. It was said that the holy bell of Villela had tolled for the fourth time, untouched by human hands, on the night of his murder. In 1490 the city govern​ment of Saragossa commanded that lamps be kept burning day and night at his tomb; and King Fernando and Queen Isabel caused to be built on the spot a fine statue bearing the inscription, "Happy Saragossa! Rejoice that here is buried he who is the glory of the martyrs." He was canonized on June 29, 1867, by Pope Pius IX. Thousands of persons still pray at his sepulchre, which, by an interesting coincidence, is near the spot where Saint James the Apostle first preached the gospel of Christ in Spain.

Far from having the effect that the Jews had hoped for, the assassination of Saint Peter Arbues gave the Inquisition a free hand in Aragon. As soon as the King and Queen learned of the event, they sent orders through Torquemada from Córdoba that every one concerned in the crime must be tracked down and punished. Scores of fugitives, including whole families of prominent Jews, fled to France and other countries. The chief offenders, however, were caught before they crossed the borders and executed at various times during the following three years. On June 30, 1486, the hands of Vidau Durango were cut off and nailed to the door of the House of Deputies, after which he was beheaded and quartered. Juan de Esperandeo suffered a similar fate. Juan de la Badia, another of the chief assassins, committed suicide in prison by breaking a glass lamp into pieces, and swallowing the fragments, on the day before he was to have been executed in January, 1487. His corpse was dragged through the streets and beheaded. Mateo Ram, who super-

361

vised the murder, had his hands cut off and was then burned.35

With public opinion now strongly on its side, the Holy Office proceeded with vigour to prosecute the powerful New Christians who had been openly insulting and ridiculing the Christian religion. In a series of inexorable trials, during which every effort at bribery and corruption failed, Torque​mada little by little shattered the power of the great Jewish plutocracy of Aragon, and turned the proceeds of the numerous confiscations into the war chest of the Moorish Crusade. In this he had the whole‑hearted support of King Fernando and Queen Isabel.
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1 Fita has published authenticated texts of the bulls of Sixtus pertaining to the Inquisition in the Boletin, Vol. XV, pp. 442‑490, and has pointed out numerous errors and omissions in the versions given by Llorente.
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3 Pulgar, Crónica.

4 Pulgar, Crónica.
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8 Pulgar, Crónica.

9 Pulgar, Crónica.

10 Pulgar, Crónica.

11 Boletin, Vol. XV, p. 462.

12 Boletin, Vol. XV, p. 462.

13 Canticle of Canticles, II, 15​.

14 Bergenroth, in the introduction to the first volume of his Calendar of State Papers, quotes Fernando directly as saying, "Haec concessiones sunt importunae et eis nunquam locum dare intendo. Caveat igitur Sanctitas Vestra impedimenta sancto officio concedere." What the King actually wrote was, "Et si per dictorum neophitorum importunas et astutas persuasions la comcessa forsitan fuerint eis nunquam locum dare intendo. Caveat igitur S. V. contra dicti negotii prosequtionen; (sic) quicquid impedimenta concedere et si quid concessum fuerit revocare et de nobis ipsius negotii cura confidere non dubitare."  Bergenroth's misquotation has made the King call the Pope's concessions importunate, whereas it is obvious that Fernando was referring to the "importunate and astute persuasions" of the Conversos. It is to be hoped that Bergenroth was more accurate in decoding and translating the diplomatic correspondence of Fernando and Isabel, for his work is still the only available source on certain aspects of their relations with Henry VII and others. The complete text of Fernando's letter is published by Lea in the appendix of his History of the Inquisition of Spain, Vol. 1. Bergen​roth gives the same reference, Arch. Gen. de la corona de Aragon in Barcelona, Registros, Vol. 3684.

15 This document has been very generally misrepresented. The Jewish Encyclopedia informs us that Sixtus hinted that Queen Isabel was urged to rigour "by ambition and greed for earthly possessions, rather than by zeal for the faith and true fear of God." The Pope said just the opposite. And Prescott makes the equally absurd statement (Vol. I, p. 313) that Sixtus was "quieting the scruples of Isabella respecting the appropriation of the confiscated property."

16 Boletin, Vol. V, p. 468.

17 See Shakespeare, Actor‑Poet, by Clara Longworth de Chambrun, for an interesting study of the sources of Shakespeare's philosophy. His tutor was the Jesuit martyr, Father Edward Hall.

18 Boletin, Vol. XV, pp. 477‑487. Llorente's text is defective.

19 The text published by Fita in the Boletin, and followed in this work, is the one received by the Bishop of Evora. Royal officials prevented the copying and publishing of the bull in Spain. See Boletin, Vol. XV, pp. 477‑87, et seq.

20 Anales de la corona de Aragon, Vol. XX, cap. 49: "Era varon de santa vida, y de limpia y noble linage." The word "limpia" (clean) was used of blood in which there was no Jewish admixture.

[sic; no f/n 21]

22 The Inquisition of Spain, Vol. I, p. 174.

23 The evidence of an actual trial under the Inquisition of Torquemada will be summarized in its proper place in Chapter xxv.

24 Hefele, Der Cardinal Ximenes, p. 356, Dalton's translation.

25 Lea, The Inquisition of Spain.

26 Lea, The Inquisition of Spain, Vol. IV, pp. 217‑24.

27 Lea published the Spanish text of these instructions in the appendix of the first of his four volumes on the Inquisition of Spain. He was the first to publish them, but his English text does not show that he took advantage of his valuable find to correct the obvious errors he makes at the expense of the Papacy and of the truth.

28 Zurita, Anales, Lib. XX, cap. 65.

29 At a second auto, June 3, two men were executed. According to a Memoria de diversos autos that Lea publishes, Pedro Arbues preached the sermon. There is no evidence in the document that he imposed the sentences. This is the only auto that he could have had any connection with, for no others were held for eighteen months, and his death occurred in September, 1485. Lea con​siders the Memoria authentic, though he admits that the hand​writing is of the seventeenth or eighteenth century, and that there are discrepancies with other records.

30 Zurita, Anales, Lib. XX, cap. 65.

31 Zurita, Anales, Lib. XX, cap. 65.
32 Lea, The Inquisition of Spain, Vol. I, p. 244.

33 Lea omits these words, though he makes liberal use of other parts of Zurita's narrative. See The Inquisition of Spain, Vol. I, p. 250, for a very prejudiced account of the whole affair.

34 Zurita, Anales, Lib. XX, cap. 65. Lea says, on his own auth​ority, that the funeral was two weeks later, but gives no reason for controverting Zurita's statement that it occurred "on the following Saturday."

35 Memoria de diversos autos, Lea, The Inquisition of Spain, Vol. I, Appendix.

