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PREFACE

S —

“¢£ ™ OOD wine needs no bush,” and a good book

needs no preface, least of all from any
but the author's pen. This i8 a rule more
honoured in the breach than the observance nowa-
days, when many a classic appears weighed down
and obscured by the unnecessary remarks and bulky
commentaries of some unimportant editor. For
my part it will suffice to give as briefly as possible
the history of the MSS. now published for the
first time in this volume.

Sir Richard Burton was a voluminous writer. In
addition to the forty-eight works published during
his life, there remained at his death twenty MSS,,
some long and some short, in different stages of
completion. A few were ready for press; others were
finished to all intents and purposes, and only required
final revision or a few additions; some were in a
state of preparation merely, and for that reason
may never see the light. Those in this volume
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vi © Pretace

belong to the second category. That so many of
Burton’s MSS. were unpublished at the time of his
death arose from his habit of working at several
books at a time. In his bedroom, which also served
as his study, at Trieste were some ten or twelve rough
deal tables, and on each table were piled the materials
and notes of a different book in a more or less ad-
vanced stage of completion. When he was tired of one,
or when he came to a standstill for lack of material,
he would leave it for a time and work at another.
During the last few years of his life the great success
which attended his Arabian Nights led him to turn
his attention more to that phase of his work, to
the exclusion of books which had been in prepara-
tion for years. Thus it came about that so many
were unpublished when he died.

As it is well known, he left his writings, published
and unpublished, to his widow, Lady Burton,
absolutely, to do with as she thought best. Lady
Burton suppressed what she deemed advisable; the
rest she brought with her to England. She
published her Life of Sir Richard Burton, a new
edition of his Arabian Nights, also Catullus and
Il Pentamerone; and was arranging for the publica-
tion of others when she died (March, 1896).

Her sister and executrix, Mrs. Fitzgerald (to
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whom I should like to express my gratitude for the
many facilities she has given me), thought fit to
entrust me with the work of editing and pre-
paring for publication the remaining MSS. In the
exercise of the discretion she was good enough to
vest in me, I determined to bring out first the three
MSS. which make up this book.

The first part—The Jew—has a somewhat
curious history. Burton collected most of the
materials for writing it from 1869 to 1871, when
he was Consul at Damascus. His intimate know-
ledge of Eastern races and languages, and his
sympathy with Oriental habits and lines of thought,
gave him exceptional facilities for ethnological
studies of this kind. Disguised as a native, and
unknown to any living soul except his wife, the
British Consul mingled freely with the motley popu-
lations of Damascus, and inspected every quarter
of the city—Muslim, Christian, and Jewish. His
inquiries bore fruit in material, not only for this
general essay on the Jew, but for an Appendix dealing
with the alleged rite of Human Sacrifice among the
Sephardim or Eastern Jews, and more especially the
mysterious murder of Padre Tomaso at Damascus
in 1840. There is little doubt that his inquiry
into these subjects was one of the reasons which
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aroused the hostility of the Damascus Jews against
him ; and that hostility was a powerful factor, though
by no means the only one, in his recall by Lord
Granville in 1871.

Burton, however, had collected a mass of material
before he left Damascus, and in 1873, the year after
he had been appointed Consul at Trieste, he began to
put it into shape for publication. It was his habit
to collect for many years the material of a work,
to mark, learn, and inwardly digest it, and then
write it in a few months. This plan he pursued
with The Jew, which, with the Appendix before
mentioned, was finished and ready for publication
towards the end of 1874.

In 1875 he came home from Trieste on leave, and
brought the book with him, intending to publish it
forthwith. But first he asked an influential friend,
who was highly placed in the official world, to read
the MS., and give him his opinion as to the ex-
pediency of publishing it. That opinion was adverse,
owing to the anti-Semitic tendency of the book.
Other friends also pointed out to Burton that, so long
as he remained in the service of the Government
of a country where the Jews enjoy unprecedented
power and position, it would be unwise, to say the
least of it, for him to make enemies of them. These
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arguments had weight with Burton, who was not
as a rule influenced by anything but his own will,
and for once he deemed discretion the better quality,
and returned with his MS. to Trieste, There were
other considerations too. His wife had just brought
out her Inner Life of Syria, which was partly
devoted to a defence of his action at Damascus in
the matter of the Jews. It had met with a very
favourable reception. His friends were also en-
deavouring to obtain for him a K.C.B. and the post
of Tangier, Morocco—the one thing he stayed in
the Consular Service in the hope of obtaining. So
the time (1875) was not deemed a propitious one
for making enemies.

Burton put his MS. on the shelf, and waited for
the promotion which never came. It remained there
until 1886, when Tangier, which was as good as
promised to Burton, was given by Lord Rosebery
toe Sir William Kirby-Green. Then Burton took
down the MS. on The Jew again, and had it re-
copied. But his wife, who was endeavouring to
obtain permission for him to retire on full pension,
pointed out to him that since it had waited so long
it might as well wait until March, 1891, when, his
term of service being finished, they would retire
from official life and be free to publish what they
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liked. Moreover, they numbered many friends
among the wealthy Jews of Trieste, and had no wish
to wound their susceptibilities. Burton reluctantly
agreed to this, but declared his determination of
publishing the book as soon as he had retired from
the Consular Service. Five months before the date
of his retirement he died.

* Lady Burton had The Jew next on her list for
publication at the time of her death. In publishing
it now, therefore, one is only carrying out her wishes
and those of her husband. But in the exercise
of the discretion given to me, I have thought it
better to hold over for the present the Appendix
on the alleged rite of Human Sacrifice among the
Sephardim and the murder of Padre Tomaso. The
only alternative was to publish it in a mutilated
form; and as I hold strongly that no one has a
right to mutilate the work of another writer, least of
all of one who is dead, I prefer to withhold it until
a more convenient season. I can do this with a
clearer conscience, because the Appendix has no direct
bearing on the other part of the book, and because
the chapters on The Jew which are retained are
by far the more important. The tone of even this
portion is anti-Semitic; but I do not feel justi-
fied in going contrary to the wishes of the author
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and suppressing an interesting ethnological study
merely to avoid the possibility of hurting the sus-
ceptibilities of the Hebrew community. It has
been truly said, “ Every nation gets the Jew it de-
serves,” and it may well be that the superstitions
and cruelties of the Eastern Jews have been
generated in them by long centuries of oppression
and wrong. From these superstitions and cruelties
the enlightened and highly favoured Jews in England
naturally shrink with abhorrence and repudiation ;
but it does not therefore follow they have no exist-
ence among their less fortunate Eastern brethren.
The Gypsy has a far less eventful history, though
the materials for its making were collected during
a period of over thirty years, and were gathered
for the most part by personal research, in Asia
mainly, and also in Africa, South America, and
Europe. Burton’s interest in the Gypsies was life- "]
long ; and when he was a lieutenant in the Bombay |
Army and quartered in Sindh, he began his investi-
gations concerning the affinity between the Jats and
the Gypsies. During his many travels in different
parts of the world, whenever he had the opportunity
he collected fresh materials with a view to putting
them together some day. In 1875 his controversy
with Bataillard provoked him into compiling his
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long-contemplated work on the Gypsies. Unfortu-
nately other interests intervened, and the work was
never completed. It was one of the many unfinished
things Burton intended to complete when he should
have quitted the Consular Service. He hoped, for
instance, to make fuller inquiries concerning the
Gypsies in France, Germany, and other countries
of Europe, and especially he intended to write a
chapter on the Gypsies in England on his return
home. Even as it stands, however, The Gypsy
is a valuable addition to ethnology; for apart
from Burton’s rare knowledge of strange peoples
and tongues, his connexion with the Gypsies lends
to ‘the subject a unique interest. There is no doubt
that he was affiliated to this strange people by
nature, if not by descent. To quote from the Gypsy
Lore Journal':

““ Whether there may not be also a tinge of Arab,
or perhaps of Gypsy blood in Burton's race, is a
point which is perhaps open to question. For the
latter suspicion an excuse may be found in the
incurable restlessness which has beset him since his
infancy, a restlessness which has effectually prevented
him from ever settling long in any one place, and
in the singular idiosyncrasy which his triends have

! January, 1891.
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often remarked—the peculiarity of his eyes. ¢ When .
it (the eye) looks at you,’” said one who knows him
well, ¢it looks through you, and then, glazing over,
seems to see something behind you. Richard Burton
is the only man (not a Gypsy) with that peculiarity,
and he shares with them the same horror of a corpse,
death-bed scenes, and graveyards, though caring
little for his own life.” When to this remarkable
fact be added the scarcely less interesting detail
that Burton’ is one of the half-dozen distinctively
Romany names, it is evident that the suspicion of
Sir Richard Burton having a drop of Gypsy blood in
his descent—crossed and commingled though it be
with an English, Scottish, French, and Irish strain—
is not altogether unreasonable.”

On this subject Lady Burton also wrote:

“In the January number of the Gypsy Lore
Journal a passage is quoted from ‘a short sketch
of the career’ of my husband (a little black pamphlet)
which half suspects a remote drop of Gypsy blood
in him. There is no proof that this was ever the
case; but there is no question that he showed many
of their peculiarities in appearance, disposition, and
speech—speaking Romany like themselves. Nor did
we ever enter a Gypsy camp without their claiming
him : ¢ What are you doing with a black coat on?’
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they would say; ‘why don’t you join us and be
our KingpP’”!?

Whether the affinity was one of blood or of nature
does not greatly matter ; in either case it lends a
special interest to Burton’s study of the gypsy.

Of El Islam ; or, The Rank of Muhammadanism
among the Religions of the World there is little
to be said. It is one of the oldest of the Burton
MSS.; and though it bears no date, from internal
evidence I judge it to have been written soon after
his famous pilgrimage to Mecca in 1853. It is, in
fact, contemporary with his poem The Kasidah,
though I know not why the poem was published
and the essay withheld. Probably Burton con-
templated writing more fully on the subject.
Muhammadanism in its highest aspect always
attracted him. So long ago as 1848 we find him
preparing for his Mecca pilgrimage, not only by
learning the Koran and practising rites and cere-
monies, but by “a sympathetic study of Sufi-ism, the
Gnosticism of El Islam, which would raise me high
above the rank of a mere Muslim.”? Lady Burton
writes: * This stuck to him off and on all his life ”;
and, it may be added, gave a colour to his writings.

! Lady Burton’s Life of Her Husband, Vol. I., p. 252.
7 Burton’s Reminiscences, written for Mr. Hitchman in 1888,
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Since Burton wrote this essay (now published for
the first time) a change has taken place among
thinking men in the estimate of El Islam among
the religions of the world. Writers like Lane Poole,
Isaac Taylor, and Bosworth Smith, to name no
others, have cleared away many misconceptions
concerning the “Saving Faith,” and have discussed
its merits as a humanizing creed. But the testimony
of a man like Burton, who by personal observation
studied thoroughly the “inner life of the Muslim,’
who absolutely lived the life of an Arab pilgrim,
and penetrated to the Holy of Holies, of necessity
carries peculiar weight.

I should like to say a few words concerning the
anthor’s MSS. So many conflicting rumours have
appeared with reference to the late Sir Richard
Burton’s MSS,, that it is well to state that these are
here reproduced practically as they left the author’s
hands.! It has been my endeavour to avoid over-
editing, and to interfere as little as possible with the
original text. Hence editorial notes, always in
square brackets, are sparingly introduced. It has not
been found necessary to make any verbal changes

! In the case of the Appendix on Human Sacrifice among the
Sephardim or Eastern Jews and the murder of Padre Tomaso, I
have (as before stated) preferred to hold it over to publishing it in
a mutilated form.



xvi Preface

of importance. But the case is different with the
spelling of proper names, which were left in such a
chaotic condition that a revision was found indis-
pensable, so as to reduce them to some measure
of uniformity. The variants were so many and
the MS. so difficult to decipher, that I am fain
to crave indulgence for my performance of this
somewhat troublesome task.

In conclusion, I will only add that it has been my
endeavour to give a full and accurate presentment of
these hitherto unpublished MSS. There are more to
follow ; but these form a good sample of the work
of the famous Oriental traveller in fields which
he made peculiarly his own. They are eminently
characteristic of the man. They give glimpses of
him once more as a bold and original thinker, a
profound student of men and things, as a rare
genius, if a wayward one, and as one of the most
remarkable personalities of our day and generation.

W. H. WILKINS.
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CHAPTER 1

GENERAL OPINION OF THE JEW

T'HE history of the Jew as well as his physiological
aspect are subjects which still remain to be

considered and carefully to be worked out from an
Aryan point of view. We have of late years seen
books in plenty upon points of detail: let us
particularize The Physical History of the Jewish
Race, by Dr. Josiah Clark Nott* (Charleston, 1850) ;
Le Juif, par le Chevalier Geargenot des Monceseaux
(Paris: Henri Plon, 1871) ; and Notices of the Jews
and their Country by the Classic Writers of
Antiquity : being a Collection of Statements and
Opinions translated from the Works of Greek and
Latin Heathen Authors previous to A.p. 500, by
John Gill (London: Longmans, 1872). But in these,
as in other works, we find wanting a practical and
personal familiarity with the subject, nor can we be
surprised at its absence. It is generally assumed

[* Dr. J. C. Nott, the well-known ethnologist.]
3



4 The Few

that at the present moment there are six millions of
Jews scattered over the face of the earth. Some have
exaggerated the total to nine millions and a half;
but even the former figure is a greater number, says
M. Crémieux, than the nation could boast of at
any other period of its history, ancient or modern.'
Throughout the world also the race inereases with
such marvellous rapidity as a rule, which admits
of few exceptions, that philosophical inquirers are

' The two great centres of Jewish population are, first, the
northern part of Africa between Morocco and Egypt, eapecially the
Barbary States, where they form the chief element of the town
population, and where a census is at present mere guesswork;
they spread gradusally sonthwards, and since 1858 a trading colony
has occupied Timbuctoo on the Niger. The other families in Africa
are the Falashas, or Black Jews of Abyssinia, mere proselytes like
those of Malabar, and a few Europeans at the Cape of Good Hope.
The second great centre is that region of Europe which extends
from the Lower Danube to the Baltic; and here there are about
four millions who occupy the middle class among the Sclavonic
nationalities, while in the whole of Western Europe there are not a
hundred and twenty thousand. Their descendants have followed
the path of European migrations to America, North and South, and to
Australia, where the large commercial towns enable them to multiply
as in the Old World, and much more rapidly than the Christian
population. The other outlying colonies are in Turkey, Enropean as
well as Ansiatic, althongh the Holy Land now contains but a small
proportion of their former numbers ; in Yemen, especially at Sanad
and Aden, in Nejerdn, and other parts of Arabia ; along the whole
course of the Euphrates, in Kurdistan, Persia, and India, especially
in Malabar, where there are white and black Jews ; in China and in
Cochin China, both colonies being also found ; and in the Turkoman
countries. Hers they inhabit the four fortresses of Shahr-i-sabz,
Kulab, Shamatan, and Urta Kurgan, with about thirty smali
villages ; they live in their own quarters, and, except having to pay
higher taxes, they are treated on an equal footing with the other
inhabitants.
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beginning to ask whether this immense fecundity,
taken in connexion with the exceptionally healthy
and vigorous physique of the race, its ubiquity and
its cosmopolitanism, does not point to a remarkable
career in times to come.

The ethnologist and the student of general
history are urgently invited to consider the annals
and the physical and intellectual aspects of the
children of Israel, perhaps the most interesting
subject that can occupy their attention. The Jew,
like the Gypsy, stands alone, isolated by character, if
not by blessing. Traditionally, or rather according
to its own tradition, the oldest family on earth, it
is at the same time that which possesses the most
abundant vitality. Its indestructible and irrepressible
life-power enables this pation without a country to
maintain an undying nationality and to nourish a
sentiment of caste with a strength and a pertinacity
unparalleled in the annals of patriotism. The people
that drove the Jews from Judea, the empires which
effaced the kingdoms of Israel and Judah from
the map of the world, have utterly perished. The
descendants of the conquering Romans are un-
distinguishable from the rest of mankind. But,
eighteen hundred years after the Fall of Jerusalem,
the dispersed Jewish people have a distinct existence,
are a power in every European capital, conduct the
financial operations of nations and governments, and
are to be found wherever civilization has extended
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and commerce has penetrated ; in fact, it has made
all the world its home.

One obstacle to a matured and detailed ethno-
logical study of the Jew is the difficulty of becoming
familiar with a people scattered over the two
hemispheres. Though the race is ome, the two
great factors blood and climate have shown it to
be anything but immutable, either in physique
or in character. Compare, for instance, the two
extremes—the Tatar-faced Karaite of the Crimea
with the Semitic features of Morocco, the blond
lovelocks of Aden and the fiery ringlets of Germany
with the greasy, black hair of Houndsditch. And
as bodily form differs greatly, there is perhaps a
still greater distinction in mental characteristics:
we can hardly believe the peaceful and industrious
Dutch Jew a brother of the fanatic and ferocious
Hebrew who haunts the rugged Highlands of Safed
in the Holy Land. Yet though these differences
constitute almost a series of sub-races, there is one
essentially great quality which cements and combines
the whole house of Israel.

The vigour, the vital force, and the mental capacity
of other peoples are found to improve by inter-
mixture ; the more composite their character, the
greater their strength and energy. But for genera-
tion after generation the Jews have preserved, in
marriage at least, the purity of their blood. In
countries where they form but a small percentage of
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the population the range of choice must necessarily
be very limited, and from the very beginning of
his history the Jew, like his half-brother the Arab,
always married, or was expected to marry, his first
cougin. A well-known traveller of the present day
has proved that this can be done with impunity
only by unmixed races of men, and that the larger
the amount of mixture in blood the greater will
be the amount of deformity in physique and morale
to be expected from the offspring. Consanguineous
marriages are dangerous in England, and far more
dangerous, as De Hone has proved, in Massachusetts.
Yot the kings of Persia intermarried with their
sisters, and the Samaritan branch of the Jews is
80 closely connected that first cousins are almost
aiaters.

Physically and mentally the Jewish man and
woman are equal in all respects to their Gentile
peighbours, and in some particulars are superior
to them. The women of the better class are strongly
snd symmetrically shaped ; and although their beauty
of feature is not that admired by the Christian eye,
debility and deformity are exceptionally rare. In
‘grace of form and in charm of manner they are far
superior to their husbands and brothers, and indeed
this everywhere appears to be a sub-characteristic
racial feature. They are nowhere remarkably distin-
guished for chastity, and in some places, Morocco for
imstance, their immorality is proverbial. Their grand
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physique does not age like that of the natives of the
strange countries which they colonize and where
Europeans readily degenerate, they preserve youth
for ten years longer than their rivals, they become
mothers immediately after puberty, and they bear chil-
dren to a far later age. Their customs allow them
to limit the family, not by deleterious drugs and
dangerous operations, but by the simple process of
prolonging the period of lactation, and barrenness
is rare amongst them as in the days when it was
looked upon as a curse. There is scarcely any
part of the habitable globe, from the Highlands
of Abyssinia to the Lowlands of Jamaica, in which
the Jewish people cannot be acclimatized more
readily and more rapidly than the other races of
Europe—also the result of blood comparatively free
from that intermixture which brings forward the
inherent defects of both parents.

The Jews also enjoy a comparative immunity from
various forms of disease which are the scourge of
other races. Pulmonary and scrofulous complaints
are rare amongst them; leprosy and elephantiasis
are almost extinct; and despite their impurity in
person and the exceptional filth of their dwelling-
places, they are less liable to be swept away by
cholera and plague than the natives of the countries
which are habitually ravaged by those epidemics.
They seldom suffer from the usual infectious results,
even where the women are so unchaste that honour
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seems as unknown to them as honesty to the
men.

Physiologists have asked, How is this phenomenon
to be accounted for? Why is the duration of life
greater among the Jews than among the other races of
Europe? Is it the result of superior organization or
of obedience to the ceremonial law P The researches
of those who have made these questions their special
stody supply but one eatisfactory or sufficient answer,
and it may be summed ap in six words—a prodigious
superiority of vital power. And all the laws attri-
bated to the theistic secularism of Moses were issued
with one object—namely, that of hardening and
tempering the race to an extent which even Sparta
ignored. The ancient Jew was more than half a
Bedawin, and not being an equestrian race his annual
journeys to and from Jerusalem were mostly made
on foot. His diet was carefully regulated, and his
year was a succession of fasts and feasts, as indeed
it is now, but not to such an extent as formerly.
The results were simply the destruction of all the
weaklings and the survival of the fittest.

Thrice during the year, by order of the Torah
(Deut. xvi. 16 )—namely (1) in the Passover, or feast
of unleavened bread during the first ecclesiastical
aud the seventh civil month; (2) at Pentecost, or
Bhebaoth (weeks), the feast of the wheat harvest
in the third or the ninth month; and (3) at the
Feast of Tabernacles, or the ingathering of the harvest
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in the seventh or the first month—the Jew of old was
religicusly commanded to appear before the Lord.
He was bound to leave his home, which might be
distant a hundred and fifty miles, and travel up
to Jerusalem, where he led a camp life like his
half-brothers in the Desert. This semi-nomad life
was combined with a quasi-ascetic condition produced
by the frequency and the severity of his fasts and
by the austerities attending upon making ready for
the Sabbath, that is to say, the preparations of Friday
evening—some religious men even in the present age
suffer nothing to pass their lips for seven consecutive
days and nights.! This afflicting the soul, as it is
called, served to breed a race equally hard and hardy
in frame and mind. It embodied to perfection the
idea of the sacrifice of personal will. Add to this
the barbarous and ferocious nature of their punish-
ments, amongst which stoning by the congregation
is perhaps the most classical, and the perpetual
bloodshed in the Temple, which must have suggested
a butcher’s shambles.

! This terrible fast ia called Ha-frakid. Old men have been kmown
in Syria and Palestine to endure it twice a year, in summer and in
winter. They sup on Saturday evening, and till the sunset of the
next Saturday they do not allow themselves to swallow even a drop
of water or to touch a pinch of snuff. The state of prostration
towards the end of the term is extreme, and the first thing done,
when the time has passed, is to place the patient in a warm bath,
This is probebly the severest fast known to the world, unless it be
rivalled by certain Hindu ascetics : the Greek and Coptic Christians
and the Muhammadans have nothing to compare with it,
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traditional, anecdotical, allegorical, and prophetical
sayings to the actual state of events; it was a
sermon aided by ethics, logic, poetry, parable, pro-
verb, apologue, and the vast mass of legendary lore
known as the Hagadah (plural Hagadoth), as opposed
to the Halakah,! or dogmatic part—perhaps it was
suggested by the New Testament. Finally, the fourth
and last, S (Sod, secret, mystery), included the
mystical and esoterical sciences of theosophy, meta-
physics, angelology, and a host of supernatural visions,
brilliant and fantastic. It borrowed with impartial
hand from the magic of Egypt, the myths of Hermes
Trismegistos, the works of the Platonists and Neo-
Platonists, and the labours of the Christian Gnostics.
Few were initiated into ¢ the Creation,” or * the
Chariot,” as it was called, alluding to the vision of
Ezekiel ; yet its attractions were such that at last
“ Paradise ” was confined to this special branch of
esoteric science, even as later in Gnosticism it came
to signify the Spiritual Christ.

Yet the Talmudic authors lay down the principle
that their decisions are in no wise absolute, but
can always be modified by a power equal to that
which lay them down.? Their sole object was to

! Hagadah, from Hagah, to declare or describe, to invent or
imagine, is applied to any illustration, historical or fabulous.
Halakah, from Halak, to walk, is a rule of conduct, anything pre-
scriptive of the peculiarities of Jewish life.

? See the Mishnah, fifth part, tract Edonyoth, i., §§ 5 ef seq.
This is a fair answer to the host of contradictions and the general
charge of inconsistency levelled by anti-Talmud writers against
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fix the sense and the rules of Written Law; for as
Moise de Coucy says in hizs S'mag, or Great Book
of Precepts: “ If the interpretation of the Oral Law
had not been added to the Written Law, the whole
code would have been obscure and unintelligible,
because Holy Writ is full of passages which seem
to oppose and contradict opoe another.” Rambdni
Maimonides of Cordova declares (Introduction to his
Guide, Vol. L, p. 29): “Thus we find continually
written in the Talmud, ¢ The beginning of the chapter
differs from the end’; and the explanation is given,
‘ Because the first part emanates from such-and-
such a doetor, and the last from another.” Further-
more, we read, ‘ Rabbi Yahtda the Holy approved
the opinion of that doctor in that case, and merely
records the opinions of this doctor in this case,
without even naming him.” The following formulas
are also frequent: ““ To whom belongs this anonymous
assertion?” R. “To A. B, the doctor!” and, “To
whom belongs our paragraph of the MishnahpP ™
R. “To such-and-such a person!”

To resume the history of the Talmud.

Some years after the publication of the Mishnah
in the third century (a.p. 230—270), R. Yochanan,
who for eighty years had been President of the

the Oral Law, and it enables the modern Rabbi to make almost
Any assertion that he pleases concerning disputed points. Thus
one will find in the Talmud that Christians should be put to death,
the other that they should be treated like brothera This is
certainly very convenient.
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Sanhedrin, undertook a commentary on the text like
the Sharh, which accompanies the Arabic Matu.
Aided, it is said, by Rab and Samuel, the disciples
of Gamaliel, son of R. Yahuda, he produced about
AD. 390 a book which, united with the Mishnayoth,
received the title Talmud (doctrine or learning) of
Jerusalem, though written at Tiberias. The pro-
duct of the Schools of Palestine, it was composed
in the West Aramzan tongue; and it calls the
Mishnic text by the simple name of Halakah (rule),
or dogmatic part. The Sehool of Tiberias flourished
apparently in the days of St. Jerome, and passed
into oblivion during the fourth and early fifth
centuries.

In ap. 367 Askhi, President of the Babyionian
Sanhedrin, whilst teaching the Mishnah, annually
commented upon two tracts of that work, which,
being coneise, and as it were axiomatic, like all
books that announce legislative principles, required
explanation of the author’s exact intention. He was
aided by the opinions of many doctors omitted in
the Mishnah, either those who died before R. Yahuda
the Holy had finished his labours, or the many
who followed during the ensuing years. In order
that bhis learning might not be lost to the world.
be evmpiled and transcribed thirty-five waces, and
died Ap. 427. His son Mar and Marimoa his
diseiple eontinmed the work, and after seventy-
three years appeared the Gemara, complement or
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conclusion. It was written in the Eastern Aramaan
tongue, and it corresponds with the Hasheyah of
Arabic standard works.

The Mishnah and the Gemara, now forming a
single code, became known to history as the Talmud
Babli (of Babylon); and when the Talmud is
mentioned, the second work, being the fuller and
the more minute, is always meant.! Presently the
Talmudists separated into two great and rival schools
in ante-Christian times: that of Hillel,’ remarkable
for his learning, his humility, and his charity, ex-
tending even sc far as to forbid usury (Tract Baba
Metzin, folio 17®) ; and that of Shammai, inflexible
in principles and often inclining to severity.

Both of these voluminous compositions are
essentially a corpus juris, to be compared with the
Edictum Perpetuum and Responsa Prudentium, with
the Pandects, the Novelle,* and the Institutes. They

! It is still a disputed point whether the two Targums (versions
or translations of the Pentateuch) on the Pentateuch, attributed
to the proselyte Onkelos, or Ankelos, and to the Jew Jonathan
bin Uzgul, were written by contemporary students in the Rabbinical
Schools of Jerusalem within the half-century before Christ, or
were worked out like the Septuagint by the Babylonian Meatur-
gemanin (interpreters) of the fourth century. The later the date
the better in order to account for such Grecisms and Latinisms as
Ardiphene (Rhodaphne, oleander), Polimarkin (ITohiuapyos), Sapuk-
latoria (Speculatores), and Oktaraia (Octariones, priefecti militares).
In the Targum of Jerusalem we read “a band of Saracens.”

Y Vis de Hillel, par M. le Grand Rabbin Trinel (1867).

[* The Novelle or Novel Constituttons were so called because
they were posterior in tima to the Jnstitutes and other digests of the
Roman Emperors, eapecially Justinian.]
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form an encyclopeedia of Judean Law, divine and
human, national and international, laical and eccle-
siastic, civil and criminal; a doctrinal, judicial,
and sentential digest, dealing in exegesis and her-
meneutics ; a huge compilation of what Muslim
divines call Fatwd, or decisions upon legal sub-
jects; and a thesaurus of ceremonial observances
borrowed from the Oral Law and the traditions
of the heads of schools from Rabbi Gamaliel down-
wards.! Composed in the East, that classic land of
the supernatural, they abound in Hagadistic matter,
wild and picturesque legends socmetimes inculcating
moral lessons, like the four nocturnal spectres Lilith,
Naama, Aguerith, and Mahala,? at other times puerile
tales of the great angels Patspatsiah, Tashbach,
Hadarniel, Enkatham, Pastam, Sandalphon, Shamsiel,
and Prasta. Its historical, topographical, ethno-
graphical, and geographical information must be

! Rabbi Gamaliel the Elder flourished about the end of the first
century. Some suppose that he added a nineteenth prayer to the
Shamunah Ashara, the *eighteen* composed by Ezra and the men
of the Great Congregation, and which is still wsed by the British
and other Jews. Others attribute it to Rabbi Samuel the Lesser,

a disciple of Gamaliel, whilst others make it of even more modern
date.

* The derided myth has been amply vindicated by the Rev. John
Mille (The British Jews, p. 409) and by N. M. Schwab (Introdue-
tion, p. xxviii), The latter writer would be valuable, if he counld
only be impartial. Unfortunately he writes with all the animus
of o Hebrew (pp. xxxviii and xxxix), and not a few of the prejudices
of a Frenchman (p. xxvii). This is the more regrettable, as the
reading public will be wholly in his hands and he can make the
Talmud say what he pleases.



The Few and tbe Talmud 103

received with the greatest reserve, coming from
authors of different ages and of several values. For
instance, the Gemara (Sanhedrin, vi. 2) informs us
that our Lord, having vainly endeavoured during
forty days to find an advocate, was sentenced, and on
the 14th of Nisan was stoned and afterwards hanged.
It is a storehouse of curious allusions to the products
of various countries, the occupations of races, agri-
culture, gardening, professions and trades, arts and
sciences, connubial relations, manners and customs,
the interiors of houses, and even dress. It portrays
the cosmopolitanism and the luxury of Rome in her
later days, thereby filling up the somewhat meagre
sketches of the post-classical school. We find in the
Mishnah allusions to the fish of Spain, the apples of
Crete, the cheese of Bithynia, the zythus,* lentils, and
beans of Egypt, the citrons of Greece, the wines of
Italy, the beer of Media, the garments of India
and Pelusium, the shirts of Cilicia, and the veils
of Arabia.

“ At five years of age,” says the Mishnah, ¢ let the
child begin to study the Scriptures; let him continue
go doing till the age of ten, when he may begin to
study the Mishnah; at the age of fifteen let him begin
the Gemara " (T. Aboth, chap. v.). This passage in
the ‘“vast work or ocean of learning,” as some call

[* It is the {ifor or Egyptian beer mentioned by Herodotus,
fi. 77. Later the term was extended to the cerevima and other
beers of European nations; hence the obsolete word aythepsary
({ofaz, and &pw, to boil), a brewery.)
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it, could not but be distasteful to Christianity. The
tone adopted in speaking of the Almighty is anthro-
pomorphic and anthropocentric in the extreme.! God
spends a fourth part of the day in studying the Law.
At every watch of the night He sits and roars like a
lion, saying, ‘* Woe i8 Me that I have laid desolate
My house and burned My sanctuary, and sent My
children into captivity among the pations of the
world " (Berachoth). He plays for three hours every
day with the leviathan. And bear in mind there are
far more objectionable representations than these in
the writings of the Rabbis. It revels meore than
any known faith in the degradation of women; the
Rabbinic court declares women * disqualified by the
Law from giving testimony”; the Talmud excludes
them from the public worship of God, and teaches
that they are under no obligation to learn the re-
vealed will of their Creator,—peculiarly antipathetic
doctrines to those who believe in an lmmaculate
Virgin and in a St. Mary Magdalen. Moreover, the
large space given to cursing the Jew and the non-
Jew, and to the unhallowed practices of magic and

' Here, however, we can hardly find the Talmud alone guilty.
Its anthropopathisms are merely exaggerations of what is found
in the books of Moses when the Creator is subject to wrath, sorrow,
repentance, jealonsy, and other human passions of the baser kind,
En fact, it would be difficult to detect in the Rabbinical ordinances
anything which is not built upon the Mosaic text ; they have greatly
added to the Law, which, methinks, is their great sin in the eyes
of Christians, and they have in many cases carried it out to
absurdity— corruptio optim/ fit plasima
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necromancy, the summoning and conversing with
devils and spirits, the advocacy of astrology, charms,
and philters, served as a pretext for Pope and Inquisi-
tion to attack it. In a.p. 553 Justinian proscribed
it by Novella 146 as a ** tissue of puerilities, of fables,
of iniquities, of insults, of imprecations, of heresies,
and of blasphemies ”; it was destroyed by Gregory 1X,
in A.p. 1230; it was burnt in Paris by Innocent IV.
(a.p. 1244); and it was proscribed by Clement IV, by
Honorius! IV., and by John XXII. The first printed
edition (Venice, 1520) saved it, and not until the
third had appeared (Basle, 1578) did it come under
the eye of the censor.

In 1553 and 1555 Julius III. promulgated a
proclamation against what he called grotesquely
the Talmud Gulnaroth; and this proceeding was
repeated by Paul IV. in 1559, by Pius V. in 1566,
and by Clement VIII. in 1592 and 1599.

A well-known anti-Talmudical writer remarked in
1836: “The promised German translation of the
Talmud, if ever completed, must without any dis-
cussion overthrow Talmudism. Its exhibition in
any European language is the most fatal attack that

! This Pope in A.D. 1286 wrote to the Archbishop of Canterbury
directing him to have a care lest any one read a book from which
gll evils flow. Pope Pius IV. when authorizing a new edition,
expressly stipulated that it should be published without the title
of Talmud, which appears to have been a kind of Shibboleth, *&i
tamen prodierit sine nomine Talmud, tolerari deberet.”” Such was
the terror which it inspired in the ecclesiastical mind.
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can be made on its authority.” This is utterly
unphilosophical ; the Book of Mormon, with all its
Americanisms and its internal evidences of futile
forgery, confirmed instead of destroying Mormonism.
The Mishnah was translated into Latin by Surenhusius
(Amsterdam, three vols. 4°) as early as 1698—1703,
and into German by the Chaplain J. J. Rabi
(Onolzbach & Ansbach, first to sixth part, 4°) in
1'760—1763. Without any knowledge of Hebrew or
Aramean, those who read Latin, French and Italian,
German and English, will find in any great library—
that of the British Museum for instance—a translation
of almost every part, and they may be assured that
the small remnant still untranslated contains nothing
of importance. The modern verdict is that the
Talmuds are a “spotted orb,” and that they contain
two distinct elements—the sacred light in the true
interpretation of the word of God, and the purely
human darkness in its folly and infirmity. But it
does not confirm the following assertion of the
Initiation of Youth (Rabbi Ascher): ‘The Talmu-
dical writers enjoin upon us to treat Christians as
our own brethren in every social matter.”!

The second great Rabbinical School arose at Safed,
also a city of Galilee, and rising within sight of
Tiberias. Benjamin of Tudela (a.p. 1163) visited

' An ad captandum vulgus verdict. It is thus modified by the
next sentence: " All the latter Gavnim [luminaries of the Jewish
Law] agree that Christians are reckoned as our own brethren, and
are not included in the term Nakhrim [strangers].”
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the tombs of Hillel and Shammai, ‘“near Meran,
which is Maron,” supposed to be the Beth-maron of
the Talmud ; but he says nothing about Jews being in
Safed, then a fortress held by the Templars. ¢ The
city set upon a hill” is also ignored by travellers of
the next three hundred years, and appears in history
only about the sixteenth century.! It then became
the great centre of Jewish learning—in fact, another
Jerusalem. The children of Israel dwelt there in
great numbers, and had a vast Khan, a square lead-
roofed fortress, where many of them lived, and which
contained a fine synagogue. Besides the schools in
which the sciences were taught, they counted eighteen
synagogues, distinguished by the names of the several
nations which possessed them, as the Portuguese,
Spanish, Italian, and others. The printing-press, of
which there are remnants at the north-eastern village
Ein el Zeittn, issued many volumes, now becoming
exceedingly rare because so much in request amongst
European bibliophiles. The College (Madrash) of the
Rabbis still remains, a two-arched hall, of which no
part is ancient except the eastern side. All the rest
has been shaken down by earthquakes, which are
supposed to destroy the city as each Sabbatical year
comes round. In the cemetery below the settlement
are the whitewashed graves of Joseph Caro, of
Shalomon Alkabez, and of other notables.

The peculiar ferocity of the Safed School resulted

! Dr. Robinson, Biblical Researches in Palestine, iii. 331.-
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partly from the domination of the sons of Ishmael,
which, however mild, is everywhere distasteful to the
children of Israel.! If ¢« Esau hateth Jacob because
of the blessing wherewith his father blessed him,”
Jacob returns the hate with at least equal heat,
adding fear and contempt—he would willingly, to use
the words of Rashi, ““blot out Esau and his seed "
But doubtless the harshness and cruelty which distin-
guished its doctors must be explained by the nature
of the place and its surroundings. Situated in the
bleak and windswept, the stony and barren highlands
of Upper Galilee, shaken by earthquakes, and exposed
to terrible storms, Safed is one of the least amene
sites in the whole of Syria. The climate is ever in
extremes, the water is hard and full of constipating
lime, the earth is cold and fruitless, and the people
are crafty and cruel as Simeon and Levi. After a
few days’ residence, strangers complain of sickness,
cramps, and malaise, and their only desire is to
escape from the gloom and seclusion of this town
upon the hillside. Even the Muhammadans contrast
the facile manners of their own women at soft and
low-lying Tiberias with the asperity and the violence
of those who inhabit the upland settlement. ¢ Safad
fasad ” (Safed ever giveth trouble) is the jingling
saw of the neighbourhood, and it contains abundant

! After the second expulsion of the Templars, Sultan Bibars
repeopled Safed with a colony from Damascus, and local tradition
asserts that of these many were Kurds.
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truth. The amount of intrigue and plotting is
excessive even in a Syrian settlement, the charges
bandied about by men against one another are
atrocious—this doctor is a murderer, that seribe is an
adulterer, and the third is a swindler and a thief, If
the visitor were to believe half what he hears, he
would find himself in a den of brigands. That not
a few of these charges are founded on fact may be
gathered from what travellers have printed concern-
ing certain sons of this Holy City, some of which
are too revolting for publication. The rich divines
are accused of shamelessly embezzling the Haltkah,
large sums sent from Eurcpe for the maintenance
of the community ; and the poor are ready with com-
plaints upon the most trivial occasions—the breaking
of a hen’s leg sends them on a hurried official visit
to their Vice-Consuls. It is not too much to say
that if Safed again produced a theological school, it
would rival in its narrow bigotry and peculiar ferocity
that which disgraced the sixteenth century.

The Talmud had spoken its last upon the inter-
pretation of the Torah, it had closed the discussions
which arose from the sacred text, and it had ex-
hausted the traditional lore and the rules established
by the Rabbis of Palestine and Babylon till the
fifth century after the Christian era. Still, the
Talmud itself required after the course of ages to
be interpreted, and this gave rise to a variety of
mediseval abridgments and to a vast series of glosses
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and commentaries. The more modern Rabbis
especially resolved that no uncertainty should rest
upon the Halakah, or doctrinal part of the work,
and they strictly applied themselves to codify the
whole body of the Talmud.

To cite only the best-known names. We have to
begin with Rabbi Ishaz al Fasi, who first resumed
the Talmud, and who had the boldness to expel from
the text everything not strictly bearing upon the
discussion. Then came the celebrated Maimonides of
Cordova (a.p. 1150), whose Yad ha-Hazaka (Hand of
Power) is a compendium of Talmudic lore valued
almost as highly as the original. He was followed
by Ascheri, a powerful dialectician, who knew how to
conciliate with the Talmudic argument the observa-
tions of the Tossaphists, or Glossarians, represented
before and after him by Rashi, Rabbenu Tam, Coucy,
and a host of others. His son succeeded him,
and made a new attempt at a codification, in which
the opinions of Ascheri naturally occupied the place
of honour.

About this time rose the Safed School. The
first and greatest commentator was the Rabbi by
some called Rabanu.Jacob Be-Rab, an exile from
Spain, and subsequently Chief Rabbi of Fez and
Safed, where, after long teaching, he died in a.p.
1541. This Baal ha-Turim (Lord of the Books),
as he is called, wrote four works, which, being
congidered in the light of ¢ religious laws,” were





